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are not experiencing such an enjoyer.   As such the pro-
perties of the body etc. are adhyasta on this enjoyer". The
prathibhasa of the distinction between the self and the
body is inconsistent with or opposed to adhyasa; and as
such there arises the gaunatva for the  'samanadhikaran-
ya\ It is said that when the viseshas (particular entities)
are opposed to one another, their viseshas (qualities) too
become matually contradictory. But even when the garland
and the snake are excluded, still we have - the adhy-
asa of the form 'this is a snake\  Hence mere difference
cannot make the two terms mutually opposed. 'Aham' and
manushyah5 may differ from one another and yet we may
not be consciously aware of this difference.

Objection :   We cognise only the 'samanyamsa'
(general aspect) and since we do not apprehend the vises-
hamsa (specific aspect) there arises the 'avabhasa' of
'anya samsarga' relation with anothee.  Now the self is
cognised in its 'visesha rapa' as conseiouness.   How can
there be an adhyasa ?

Reply : Consciousness illumines the other not as the
mere 'atma dharma" (property of the self) which excludes
the ahankara   It necessarily requires the ahankara to
illumine the other. Hence even though it is 'pratiyamana1
(apprehensible), there arises adhyasa. "Even though there
is the 'svarupa avabasa' we do not experience its differ-
ence from other objects; and hence it has its avabhasa as
having its integration with other objects.  This is similar
to the case of the letter 6^ which is one letter and yet short
and other differences are integrated with it".
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